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My beloved Parishioners, 

Christ is Risen! 
When I contemplate the mystery of Christõs passion, death and 
Resurrection, it never fails; a spirit of awe and speechlessness 
always overwhelms me.  As hard as I try to understand on the 
rational level, I can never fully comprehend the magnanimity of 
Godõs love as it is expressed in the Upper Room, the Garden of 
Gethsemane, on Golgotha, and in the empty Tomb.  But what 
the mind fails to understand and lips stumble to express in frail 
words, the heart perceives, just as the fox promised the little 
Prince: 

"And now here is my secret, a very simple secret: 
It is only with the heart that one can see rightly; 

what is essential is invisible to the eye." 
 

Spiritual arteriosclerosis is no less dangerous than its physical 
counterpart.  Just as we ought to avoid life styles that endanger 
the well being of the bodily heart, so too we need to take care 
of the other heart.  In the Bible we find sufficient evidence that 
the heart is the place where human knowledge, feelings and 
decisions are contemplated and decided upon (Isaiah 65.14; 
Jeremiah 24.7; Luke 2.19).  The heart, according to the author of 
1 Kings is the seat of wisdom.  Here, God tells Solomon, 
òBehold, I have given you an understanding and wise 
heartéó (3.11).  St. Paul, in Romans 5.5 affirms, òNow hope does 
not disappoint, because the love of God has been poured out in 
our hearts by the Holy Spirit who was given to us.ó 
 

No other time in the Christian calendar offers an opportunity 
to deal with the condition of our spiritual heart like Great Lent, 
Holy Week and Pascha.  How often we hear doctors advising 
us to loose weight and watch our diet, because poor health and 
even death can result when we are careless with either?  But 
when the Church calls us to fast for spiritual health, we com-
plain scornfully, and search for excuses to avoid fasting: òitõs 
not what goes in that matters but what comes out,ó they say, 
ignoring the essential point of fastingñdiscipline.  When the 
Church emphasizes the need for prayer, study of Scripture and 
the writings of the Fathers, again we find excuses to avoid 
practices that enhance the soul and clothe it with the armor of 
righteousness and truth.  When the Church summons us to a 
more active participation in Her sacred services, we find even 
more excuses to avoid worshipping at the altar of the Holy 
Trinity, while at the same time we spend hours òworshippingó 
at the shrines of profane amusements and recreations, idling 
away so much of our precious time. Scripture tells us that there 
is a time for everything (Ecclesiastes 3.1-8).  Everything has its 

place.  However, out of all the things that grasp for our atten-
tion, we need to know one very important lesson: that is, there 
is only òone thing that is needfuló (Luke 10.42).  Yes, one thing 
is truly needful: òAnd she had a sister called Mary, who also sat 
at Jesusõ feet and heard His wordó (Luke 10.39).  Jesus warns us 
that, òMan shall not live by bread alone, but by every word that 
proceeds from the mouth of Godó (Matthew 4.4).  The word of 
God is wisdom, life and truth and without it, its advice, wis-
dom and direction, we quickly lose our way.  Without the 
Word of God, as both word and Eucharist, the heart dries up 
like a tree whose roots have not been watered for years.  It may 
appear alive, but one strong wind and it collapses like dead 
wood.  No body can survive without food and drink; no soul 
can thrive without the Word of God and the Body and Blood of 
Christ. 
 

Now, Great Lent has passed and we are experiencing the jubi-
lance of the Paschal season, but the question remainsñwhat 
did I make of the journey?  Am I any better off now than I was 
when I started the Lenten journey or, has life returned to 
ònormal,ó that is, nothing has changed as far as my spiritual life 
and prerogatives are concerned.  Lent is but an opportunity to 
alter life styles that inhibit our spiritual progress; it is a new 
beginning, with emphasis on ònew.ó  The tension between the 
òold man,ó the man of the flesh bereft of spiritual arrangement 
and disposition, and the ònew man,ó recreated by the grace of 
the Holy Spirit, is always present, challenging us to make a de-
cision one way or the other.  As the Didache (or, Teaching) of 
the Twelve Apostles reminds us, there are two ways, òThe way 
of life and the way of death.ó  Our responsibility is to chose 
which way we want to follow, the way of life, the path to 
Christ, or, the way of death, a life of denial and estrangement 
from God.  The choice is ours and, as our existentialist friends 
enjoy reminding us, we cannot not chose; even the illusion of no 
choice is a choice.  Every day is a challenge to chose.  I pray we 
all chose the way of life: Christ Jesus, the Way, the Truth and 
the Life.  It is never too late, as Thomas and the others hiding in 
the Upper Room discovered.  Christ always makes Himself 
available to us so that like Thomas, we too can experience the 
reality and power of His life-giving Resurrection.  May His love 
and mercy be with us always! 
 
 
 
 

+Fr. George 
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 The Divine Liturgy:  

Part XI The Completion Litany  
 

 At the conclusion of the Great Entrance, once the 

clergy have reentered the Altar and the chanters or choir has 

finished the Cherubic Hymn, the Completion Litany begins. 

 This Litany is called the Completion Litany because 

it begins with the words ñLet us completeéò  It is also one 

of the most confusing litanies in the Divine Liturgy, because 

as it stands now, the first petition says ñLet us complete our 

prayer to the Lord.ò  How is it possible to complete our 

prayer to the Lord, if we have not yet consecrated the bread 

and wine into the body and blood of Christ? 

 This litany has a long history in of itself.  It was 

originally done by the deacon from on top of the ambo or 

pulpit, where he faced east as he prayed.  When the ambo, or 

pulpit, moved off to the side, were it currently is, the deacon 

remained on the Solea, and continued to do the petitions 

from there. 

 This litany has also been called the Angel of Peace 

Litany, from the petition, ñAn angel of peace, a faithful 

guide, a guardian of our souls and bodies, let us ask the 

Lord.ò  The idea of having an angel apart of the litany is not 

something that is unusual in our 

theology.  We have a wonderful 

tradition, where we believe that 

every person has an angel that is 

assigned to them from the time of 

their baptism.  When a person, in 

ancient times, was a catechumen, 

they too needed an angel to guide 

them on their journey.  The litany 

of the ñangel of peaceò was meant 

to ask for the angelôs help in guiding the new person that is 

going to be illumined, so that they do not fall off the path to 

righteousness, as St. John Chrysostom tells us. 

 This litany, however, still seems out of place, based 

on the wording of the petitions.  The true is that this litany is 

really a litany that belongs to the service of vespers.  It was 

later borrowed from there and place with the prayers to the 

catechumens and the faithful. (See article VIII)  This set of 

petitions was the last thing that the catechumens heard as 

they were leaving the church, and what better for them to 

hear then prayers for their health, salvation, and a peaceful 

end to their lives. 

 The litany was moved to its current place, because 

as the Great Entrance (See article X) was given its own 

place of honor, the litany too had to be moved, and it was 

moved after the entrance.  The other interesting thing here is 

that as the Divine Liturgy continued to evolve, there was a 

different meaning given to this litany. 

 As we had learned in article VIII the catechumens 

would be dismissed from the first part of the Divine Liturgy, 

known as the Liturgy of the Word, or the Liturgy of the 

Catechumens, so that they would be able to learn more 

about the faith, and not reveal the mystery of what was tak-

ing place in the second part of the Divine Liturgy known as 

the Liturgy of the Eucharist of the 

Liturgy of the Faithful.  The second 

part of the Divine Liturgy was only 

for people were baptized and Chris-

mated into the faith.  Those people 

who were baptized and Chrismated 

would be expected to receive Holy 

Communion every time the service 

was conducted unless they were 

told not to by their spiritual fathers.  

As more and more people started 

NOT to receive Holy Communion on a regular basis, the 

Church decided to have another dismissal added to the Di-

vine Liturgy.  This dismissal was for the faithful who were 

not going to receive Holy Communion, and it took place 

right after the Completion Litany. 

The origin of the ñangel of peaceò litany, which I 

briefly mentioned before, was the ending litany in both ves-

pers and Orthros, because one of the original three prayers 

of the faithful was the same prayer that was said at the end 

of vespers and Orthros.  The evidence that we have of this 

comes from the Presanctified liturgy because that service is 

simply vespers plus a communion service.  This prayer led 

to the idea that the litany itself was not in its proper spot as 

well.  After looking at many of the old manuscripts, we find 

that the litany that is said after the Great Entrance was origi-

nally done at the time after the consecration of the Gifts, 

mush the same way that it is done in the liturgy of the Pre-

sanctified gifts.  In fact the litanies are very similar in struc-

ture between them and between the one in the Presanctified 

liturgy.  The only differences really being the fact that the 

words are sanctified, and Presanctified.  This difference is 

what leads us to believe that the litany does not really be-

long in the spot that it is.  I realize the conjectural nature of 

all this; nothing can be demonstrated from such skimpy evi-

dence.  But it does seem certain, at least, that our litany has 

no business being where we find it today. 

The composition of the current petitions that we 

have are different then they originally started.  This should 

not come as a shock to any of us, as with each part of the 

Divine Liturgy that we have been studying there has been 

evolution in every part.  The petitions, not only changed 

their original order in which they have been said, but some 

of the petitions have been removed, and others have been 

split apart, and even others have been modified, or even 

changed to fit the times in which we live.  This is important 

to our understanding of the Divine Liturgy, because the 

Church and the Divine Liturgy are always evolving to help 

fill the spiritual needs of the people. 

The petitions that are said today are in a much better 

order, in the sense that they are in order of what we are 

praying for; our lives here on earth, our lives after we die, 

and our lives when Christ judges the world.  This is a good 

order to the petition that the author of the service, rearranged 

so that the order could fall like this.  Not only that, but the 

(Continued on page 3) 
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final petition has been modified, based 

on manuscript text, so that it has a 

common ending, like the rest of the 

litanies.  This ending was meant to help 

the people bring themselves into the 

idea of having the Virgin Mary, and all 

the saints around them praying for 

them, as they prepare to receive the 

awesome life giving mysteries of 

Christ. 

 The variations that take place 

between the versions of the text are 

very minor.  There are some obvious mistakes, like typoôs, 

words being left out, when the same exact petition is said in 

the next litany, and other things of this nature, will not be 

looked at when trying to establish the variations on these peti-

tions.  When looking closely one can find that there really is 

little variation in the petitions from one manuscript to the 

other.  The manuscripts between them cannot agree on the 

number of petitions that are said, but they also have small dif-

ferences between them, enough to show that there has been an 

evolution in the petitions, but not to the point where it 

changes the meaning of the texts. 

Based on other sources of information the original 

place of this litany, did not come right after the Great En-

trance, as it is today, but it is the litany that comes right before 

the ñOur Father.ò  (Which will be covered in the upcoming 

articles.)  The evidence of this comes from the Presanctified 

liturgy where the petitions are similar to that of Chrysostom 

and Basil.  What is more interesting is that these petitions 

were originally for the service of Vespers, and then Orthros, 

and they were brought to the liturgies of Chrysostom and 

Basil, through the Presanctified liturgy. 

 All in all the Completion Litany is a litany filled with 

petitions to Christ to protect us, and keep us from all things 

that take us away from praying.  Though the Completion Lit-

any is not in the proper place we will once again encounter it 

after the consecration of the Holy Gifts.  It will be there at we 

look at each petition in detail and what it means to us in the 

Divine Liturgy. 

We conclude, the Completion Litany, but in Part XII 

we will look at the Prayer of the Proskomidi and what follows 

it, but most importantly we will continue on our journey 

through the Divine Liturgy, shedding light on the most impor-

tant Sacrament of our Orthodox Church. 

 

 

 

 

+Fr. Christos 

 

 

 

  

 

 

 (Continued from page 2) Parish Registry 
BIRTHS 
 

Baby Boy Born to Connie (Stamatiades) & 
Scott Mondore (Charlotte, NC) 
Baby Boy Born to Andrea (Mannas) &  
Nick Windler (Boca Raton, FL) 
Baby Girl Born to Vickie (Georgeson) &  
Brian Diamond (Baltimore, MD) 
Baby Boy Born to George & Kate Koulouris 
Baby Boy Born to Mr. & Mrs. Charles Demetriades      
    (Charlotte, NC) 
 

WEDDINGS 
 

Chris Smirl & Ruping Liu 
Chris Pantelis & Courtney Williams 
 
 

BAPTISMS 
 

Parents: Alexander & Daysi Nicolaides 
Baby: Stratton Alexander 
Godparents: Marek Misewicz & Nomiki Klonaris 
 

Parents: Jeffrey & Georganne Wasick 
Baby: Phoebe Constance 
Godparents: Sophie Hays & Anna Gilmore 
 

Parents: Konstantinos & Jennifer Psarros 
Baby: Zoe Ann 
Godparent: Ioanis Agelou 
 

Chrismation: Brittney Evangelia Cunningham 
Sponsors: Leonardo  & Antoinette Moura 
 

Adult Baptism: Matthew Gilmore 
Sponsor: William Charles Moore 
 

ASLEEP IN THE LORD 
 

Arthur Fanis Soulis 
Catherine Angela Veal (Mother of Su Bisciotti) 
James Regas 
Dorothy Alex 
Charlotte Davis (Mother of Read Davis) 
Nick Kouloganes  
(Brother of Lillian Glenzes,  Connecticut)  
Penelope Theoharatos (Mother of Tasia Katapodis) 
Spero Homer (Father of Maria Ganim, South Carolina) 
Chris Ekonomou 
(Father of Andy Ekonomou, Vero Beach, FL) 
George Chimples (Father of Tina Anzo, Cleveland, OH) 
Mother of Eva Kitromelides in Cyprus 
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Ǫ ǥǯǥǴǵǥǴǫǴ ǵǱǶ ǷǳǫǴǵǱǶ 
 

Ǳ ǷȍȆůŰȕȎ ȇŬŰǾȈȅŮ ůŰȌȊ ǝŭȄ ȂȆŬ ȊŬ ůȏȊŰȍǿȑŮȆ ŰȆȎ ɸȖȈŮȎ ŰȌȏ ǝŭȌȏ ȇŬȆ ȊŬ ȇŬŰŬȍȂǾůŮȆ ŰȌȊ 

ȅǼȊŬŰȌ. ǞŰůȆ ȑǼȈȈȌȏȉŮ ůŰȄȊ ɸŬůȐŬȈȆȊǾ ŬȇȌȈȌȏȅǿŬ: ǬŬŰǾȈȅŮȎ ŮȊ ŰȌȆȎ ȇŬŰȒŰǼŰȌȆȎ ŰȄȎ ȂȄȎ ȇŬȆ 

ůȏȊǽŰȍȆȑŬȎ ȉȌȐȈȌȖȎ ŬȆȒȊǿȌȏȎ, ȇŬŰȕȐȌȏȎ ɸŮɸŮŭȄȉǽȊȒȊ, ǷȍȆůŰǽ. ǧȄȈŬŭǾ: ǹ ȅŮǼȊȅȍȒɸŮ ǬȖȍȆŮ, 

ŮůȖ ȇŬŰǽȁȄȇŮȎ ůŰŬ ȇŬŰȗŰŬŰŬ ȉǽȍȄ ŰȄȎ ȂȄȎ, ůŰȌȊ ǝŭȄ ȇŬȆ ůȏȊǽŰȍȆȑŮȎ ŰȆȎ ŬȈȏůǿŭŮȎ ɸȌȏ 

ȇȍŬŰȌȖůŬȊ ŭŮȉǽȊȌȏȎ ȕůȌȏȎ ŮȏȍǿůȇȌȊŰŬȊ ŮȇŮǿ.  
 

ǱȆ ȅŮȌűȕȍȌȆ ǲŬŰǽȍŮȎ ȌȊȌȉǼȃȌȏȊ ŰȌȊ ǩȒȌŭȕȐȌ ǵǼűȌ ŰȌȏ ǷȍȆůŰȌȖ çŮȍȂŬůŰǾȍȆȌ ŰȄȎ 

ŬȊŬůŰǼůŮȒȎè, ȇŬȆ Ȍ ȆŮȍȕȎ ȏȉȊȒŭȕȎ ȉŬȇŬȍǿȃŮȆ ŰȌ ǮȊǾȉŬ ŬȏŰȕ: çǮŬȇǼȍȆȌȎ ŮǿȊŬȆ ŬȏŰȕȎ Ȍ 

ǵǼűȌȎ! ǧȆȕŰȆ ŬűȌȖ ŭǽȐȅȄȇŮ ȉǽůŬ ǵȌȏ ȒȎ ȏɸȊȌȖȊŰŬ ŰȌȊ ǧȄȉȆȌȏȍȂȕ, ŬȊŬŭŮǿȐȅȄȇŮ ŮȊ ůȏȊŮȐŮǿŬ 

ȅŮǿȌȎ ȅȄůŬȏȍȕȎ ŰȄȎ ǩȒǾȎ, ȂȆŬ ŰȄȊ ůȒŰȄȍǿŬ ȄȉȗȊ ɸȌȏ ȑǼȈȈȌȏȉŮ: ǭȏŰȍȒŰǼ, ɸȌȏ ŮǿůŬȆ Ȍ ŪŮȕȎ 

ȉŬȎ, ŬȎ ŮǿůŬȆ ŮȏȈȌȂȄȉǽȊȌȎè.  
 

Ǳ ȆŮȍȕȎ ǷȍȏůȕůŰȌȉȌȎ ůŰȌȊ ǬŬŰȄȐȄŰȆȇȕ ǭȕȂȌ, ɸȌȏ ŬȇȌȖȉŮ ůŰȄȊ ŬȊŬůŰǼůȆȉȄ ȅŮǿŬ ǭŮȆŰȌȏȍȂǿŬ, ȈǽȂŮȆ: Ǳ ǝŭȄȎ ȉŮŰǼ 

ŰȄȊ ůȏȊǼȊŰȄůȄ ŰȌȏ ȉŮ ŰȌȊ ǷȍȆůŰȕ ɸȆȇȍǼȅȄȇŮ, ȇŬŰŬȍȂǾȅȄȇŮ, ŮȉɸŬǿȐȅȄȇŮ, ȇŬȅŬȆȍǽȅȄȇŮ, ŭŮůȉŮȖȅȄȇŮ. ǬǼȅŮ ɸȆůŰȕȎ 

ȉɸȌȍŮǿ ŰȗȍŬ ȊŬ ŰȌȏ ȅǽůŮȆ ŰȌ ŮȍȗŰȄȉŬ: ǲȌȖ ŮǿȊŬȆ ȅǼȊŬŰŮ ŰȌ ȇŮȊŰȍǿ ůȌȏ, ɸȌȖ ŮǿȊŬȆ ǝŭȄ Ȅ ȊǿȇȄ ůȌȏ;  
 

ǡɸȒȎ ůȄȉŮȆȗȊŮȆ Ȍ ȕůȆȌȎ ǯȆȇȕŭȄȉȌȎ Ȍ ǥȂȆȌȍŮǿŰȄȎ, ȉŮ ŰȄȊ ǥȊǼůŰŬůȄ ŰȌȏ ǬȏȍǿȌȏ ȂȆȌȍŰǼȃȌȏȉŮ ŰȄȊ ŬɸȗȈŮȆŬ ŰȌȏ 

ǝŭȌȏ. ǧȆȕŰȆ ŬűȌȖ ȇŬŰǽȁȄȇŮ Ȍ ǷȍȆůŰȕȎ ȂȆŬ ȐǼȍȄ ȉŬȎ ůŰȌȊ ǝŭȄ ȇŬȆ ŮȈŮȏȅǽȍȒůŮ ŰȆȎ ŮȇŮǿ űȏȈŬȇȆůȉǽȊŮȎ ȑȏȐǽȎ, ŭŮȊ 

ǽȐŮȆ ɸȈǽȌȊ Ȍ ǝŭȄȎ ȇŬȉȉǿŬ ŭȖȊŬȉȄ ŮȊŬȊŰǿȌȊ ȉŬȎ. ǨɸŮȆŭǾ ŮȉŮǿȎ ɸȌȏ ɸȆůŰŮȖȌȏȉŮ ůŰȌȊ ǷȍȆůŰȕ ȇŬȆ űȏȈǼůůȌȏȉŮ ŰȆȎ 

ŮȊŰȌȈǽȎ ǵȌȏ, ŭŮȊ ɸȄȂŬǿȊȌȏȉŮ ɸȈǽȌȊ ȉŮŰǼ ȅǼȊŬŰȌȊ ůŰȌȊ ǝŭȄ, ŬȈȈǼ ŬɸǽȍȐȌȊŰŬȆ ȌȆ ȑȏȐǽȎ ȉŬȎ ůŰȆȎ ȌȏȍǼȊȆŮȎ ȇŬȆ 

űȒŰŮȆȊǽȎ ȉȌȊǽȎ ȇŬȆ ŬɸȌȈŬȉȁǼȊȌȏȊ ŰȄȊ ȉŮȍȆȇǾ ŬɸȕȈŬȏůȄ, ŬȊŬȉǽȊȌȏȊ ŭŮ ȊŬ ȈǼȁȌȏȊ ȇŬȆ ŰȌ ŰǽȈŮȆȌȊ ŰȄȎ 

ȉŬȇŬȍȆȕŰȄŰȌȎ ȉŮŰǼ ŰȄȊ Ůȇ ȊŮȇȍȗȊ ŬȊǼůŰŬůȄ. ũȆô ŬȏŰȕ ŰȌȊ ȈȕȂȌ ŰȄȊ ȄȉǽȍŬ ŰȄȎ ŬȊŬůŰǼůŮȒȎ ŰȌȏ ǷȍȆůŰȌȖ ȌȆ ɸȆůŰȌǿ 

ŮȌȍŰǼȃȌȏȉŮ ŰȄȊ ŬɸŬȍȐǾ ŰȄȎ ŬȆȒȊǿȌȏ ȃȒǾȎ. ǧȄȈŬŭǾ ŰȄȊ ŬȍȐǾ ŰȄȎ ȃȒǾȎ ŮȇŮǿȊȄȎ ɸȌȏ ŭŮȊ ǽȐŮȆ ŰǽȈȌȎ. ǞŰůȆ ȑǼȈȈȌȏȉŮ 

ŰȄȊ ǾȉŮȍŬ ŰȌȏ ǲǼůȐŬ:  
 

ŪŬȊǼŰȌȏ ŮȌȍŰǼȃȌȉŮȊ ȊǽȇȍȒůȆȊ, ǝŭȌȏ ŰȄȊ ȇŬȅŬǿȍŮůȆȊ, ǼȈȈȄȎ ȁȆȌŰǾȎ, ŰȄȎ ŬȆȒȊǿȌȏ, ŬɸŬȍȐǾȊ, ȇŬȆ ůȇȆȍŰȗȊŰŮȎ 

ȏȉȊȌȖȉŮȊ ŰȌȊ ǥǿŰȆȌȊ.  
 

ǮŮ ŰȄȊ ȇǼȅȌŭȌ ŰȌȏ ǷȍȆůŰȌȖ ůŰȌȊ ǝŭȄ, ȂǽȉȆůŮ ȉŮ ŰȌ ūȒȎ ŰǾȎ ɸŬȍȌȏůǿŬȎ ǵȌȏ ȕȈȌȎ Ȍ ȇȕůȉȌȎ: ǯȏȊ ɸǼȊŰŬ 

ɸŮɸȈǾȍȒŰŬȆ űȒŰȕȎ, ȌȏȍŬȊȕȎ ŰŮ ȇŬȆ ȂȄ ȇŬȆ ŰŬ ȇŬŰŬȐȅȕȊȆŬ. ǡȈȌȎ Ȍ ȇȕůȉȌȎ űȒŰǿȃŮŰŬȆ Ŭɸȕ ŰȌ ȊȌȄŰȕ űȒȎ ŰȌȏ 

ŬȊŬůŰǼȊŰȌȎ ǧŮůɸȕŰȌȏ ǷȍȆůŰȌȖ, ȂȆô ŬȏŰȕ ȇŬȆ ȕȈȄ Ȅ ȇŰǿůȄ ŮȌȍŰǼȃŮȆ ŰȄȊ ǽȂŮȍůȄ ŰȌȏ ǷȍȆůŰȌȖ. ǱȈȕȇȈȄȍȄ Ȅ 

ŭȄȉȆȌȏȍȂǿŬ Ŭɸȕ ȇȌȆȊȌȖ ŭȌȋȌȈȌȂŮǿ ŰȌȊ ŮȏŮȍȂǽŰȄ ǷȍȆůŰȕ.  
 

Ǳ ȆŮȍȕȎ ǷȍȏůȕůŰȌȉȌȎ ɸŬȊȄȂȏȍǿȃȌȊŰŬȎ ŰȄȊ ȄȉǽȍŬ ŰȌȏ ǲǼůȐŬ ȈǽȂŮȆ: çǞűȅŬůŮ Ȅ ɸȌȅȄŰǾ ȂȆŬ ȉŬȎ ȇŬȆ ůȒŰǾȍȆŬ 

ŮȌȍŰǾ, Ȅ ŬȊŬůŰǼůȆȉȄ ǾȉŮȍŬ ŰȌȏ ǬȏȍǿȌȏ ǫȄůȌȖ ǷȍȆůŰȌȖ, Ȅ ȇŬŰǼȍȂȄůȄ ŰȌȏ ȅŬȊǼŰȌȏ, Ȅ ǾŰŰŬ ŰȌȏ ǧȆŬȁȕȈȌȏ. ǴǾȉŮȍŬ 

ȌȆ ǼȊȅȍȒɸȌȆ ŬȊŬȉŮǿȐȅȄȇŬȊ ȉŮ ŰȌȏȎ ǥȂȂǽȈȌȏȎ, ȇŬȆ ŬȏŰȌǿ ɸȌȏ ǽȐȌȏȊ ůȗȉŬ ɸȍȌůűǽȍȌȏȊ ŰȄȊ ŭȌȋȌȈȌȂǿŬ ȉŬȃǿ ȉŮ ŰȆȎ 

ŬůȗȉŬŰŮȎ ŭȏȊǼȉŮȆȎ. ǴǾȉŮȍŬ Ȍ ǬȖȍȆȌȎ ȉŬȎ, ŬűȌȖ ǽůŰȄůŮ ŰȌ ŰȍȕɸŬȆȌ ŰȄȎ ȊǿȇȄȎ ǵȌȏ ŮȊŬȊŰǿȌȊ ŰȌȏ ȅŬȊǼŰȌȏ, ȉŬȎ 

ȐǼȍȆůŮ ȉŮ ŰȄȊ ǥȊǼůŰŬůȄ ǵȌȏ ŰȌȊ ŭȍȕȉȌ ȂȆŬ ŰȄȊ ůȒŰȄȍǿŬ. ǥȎ ȐŬȆȍȗȉŬůŰŮ, ȈȌȆɸȕȊ, ȕȈȌȆ ȇŬȆ ŬȎ ŮȏűȍŬȆȊȗȉŬůŰŮè.  
 

Ǳ ǼȂȆȌȎ ǴȏȉŮȗȊ Ȍ ǯǽȌȎ ŪŮȌȈȕȂȌȎ ȉŬȎ ȇŬȈŮǿ ȊŬ ŮȋŮŰǼůȌȏȉŮ ɸȌȆȌ ŮǿȊŬȆ ŰȌ ȉȏůŰǾȍȆȌ ŰȄȎ ǥȊŬůŰǼůŮȒȎ ŰȌȏ ǷȍȆůŰȌȖ 

ȉŬȎ. ǭǽȂŮȆ Ȍ ǝȂȆȌȎ: çǱ ǷȍȆůŰȕȎ ȇŬȆ ŪŮȕȎ ȉŬȎ, ůŰŬȏȍȗȅȄȇŮ ȇŬȆ ɸȍȌůǾȈȒůŮ ɸǼȊȒ ůŰȌȊ ǴŰŬȏȍȕ ŰȄȊ ŬȉŬȍŰǿŬ ŰȌȏ 

ȇȕůȉȌȏ, ȂŮȖȅȄȇŮ ŰȌȊ ȅǼȊŬŰȌ ȇŬȆ ȇŬŰǽȁȄȇŮ ůŰŬ ǽȂȇŬŰŬ ŰȌȏ ǝŭȄ. ǡɸȒȎ, ȈȌȆɸȕȊ, ŬȇȍȆȁȗȎ ŬȊŮȁŬǿȊȌȊŰŬȎ Ŭɸȕ ŰȌȊ 

ǝŭȄ, ŮȊȗȅȄȇŮ ȉŮ ŰȌ ǼȐȍŬȊŰȌ ůȗȉŬ ǵȌȏ, Ŭɸȕ ŰȌ ȌɸȌǿȌ ȇŬȅȕȈȌȏ ŭŮȊ ȐȒȍǿůȅȄȇŮ Ȅ ŪŮȕŰȄŰŬ, ȇŬȆ ŬȉǽůȒȎ 

ŬȊŬůŰǾȅȄȇŮ Ŭɸȕ ŰȌȏȎ ȊŮȇȍȌȖȎ, ǽŰůȆ ȂǿȊŮŰŬȆ ȇŬȆ ůô ŮȉǼȎ: ǡŰŬȊ ȁȂŬǿȊȌȏȉŮ Ŭɸȕ ŰȌȊ ȇȕůȉȌ ŰȄȎ ŬȉŬȍŰǿŬȎ ȇŬȆ 

ŮȆůŮȍȐȕȉŬůŰŮ, ȉŮ ŰȄȊ ȉǿȉȄůȄ ŰȒȊ ɸŬȅȄȉǼŰȒȊ ŰȌȏ ǷȍȆůŰȌȖ, ůŰȌ ȉȊǾȉŬ ŰȄȎ ŰŬɸŮȆȊȗůŮȒȎ ȇŬȆ ŰȄȎ ȉŮŰŬȊȌǿŬȎ, Ȍ 

ǷȍȆůŰȕȎ ȇŬŰŮȁŬǿȊȌȊŰŬȎ Ŭɸȕ ŰȌȊ ȌȏȍŬȊȕ, ŮȆůǽȍȐŮŰŬȆ ůŬȊ ůŮ ŰǼűȌ ůŰȌ ůȗȉŬ ȉŬȎ, ȇŬȆ ŬűȌȖ ŮȊȒȅŮǿ ȉŮ ŰȆȎ ȑȏȐǽȎ ȉŬȎ 

ŰȆȎ ŬȊŬůŰŬǿȊŮȆ, ŬȏŰǽȎ ɸȌȏ ŮǿȊŬȆ ɸȍǼȂȉŬŰȆ ȊŮȇȍǽȎ. ǬŬȆ ŰȕŰŮ ŬȇȍȆȁȗȎ ŬȋȆȗȊŮȆ ŬȏŰȕȊ, ɸȌȏ ȉŮ ŬȏŰȕ ŰȌȊ ŰȍȕɸȌ 

ŬȊŬůŰǾȅȄȇŮ ȉŬȃǿ ȉŮ ŰȌȊ ǷȍȆůŰȕ, ȊŬ ȁȈǽɸŮȆ ŰȄȊ ŭȕȋŬ ŰȄȎ ȉȏůŰȆȇǾȎ ŬȊŬůŰǼůŮȒȎ ŰȌȏ. Ǫ ǥȊǼůŰŬůȄ, ȈȌȆɸȕȊ, ŰȌȏ 

ǷȍȆůŰȌȖ, ůȄȉŬǿȊŮȆ ŰȄȊ ŭȆȇǾ ȉŬȎ ŬȊǼůŰŬůȄè.  
 

Ǫ ǥȊǼůŰŬůȄ ŰȌȏ ǷȍȆůŰȌȖ ŭŮȊ ŮǿȊŬȆ ǽȊŬ ȂŮȂȌȊȕȎ ůŰȌ ȌɸȌǿȌ ŬɸȈǼ ɸȆůŰŮȖȌȏȉŮ ȅŮȒȍȄŰȆȇǼ, ŬȈȈǼ ŰȌ ȃȌȖȉŮ ŮȉɸŮȆȍȆȇǼ. 

ũȆô ŬȏŰȕ Ȅ ǨȇȇȈȄůǿŬ ɸŬȍŬȂȂǽȈȈŮȆ ȊŬ ȈǽȉŮ: ǥȊǼůŰŬůȆȊ ǷȍȆůŰȌȖ ȅŮŬůǼȉŮȊȌȆ, ɸȍȌůȇȏȊǾůȒȉŮȊ ǼȂȆȌȊ ǬȖȍȆȌȊ ǫȄůȌȖȊ.  
 

Ǫ ȄȉǽȍŬ ŰȄȎ ǥȊŬůŰǼůŮȒȎ ŰȌȏ ǷȍȆůŰȌȖ ŮǿȊŬȆ ŮȌȍŰǾ ŮȌȍŰȗȊ ȇŬȆ ɸŬȊǾȂȏȍȆȎ ɸŬȊȄȂȖȍŮȒȊ. ǥȏŰǾ ŰȄȊ ȈŬȉɸȍǾ ŮȌȍŰǾ 

ǽȐȌȏȉŮ ŰȄȊ ŭȏȊŬŰȕŰȄŰŬ ȊŬ ŮȌȍŰǼȃȌȏȉŮ ůŮ ȇǼȅŮ ȅŮǿŬ ǭŮȆŰȌȏȍȂǿŬ ȇŬȆ ȊŬ ȇȌȆȊȒȊȌȖȉŮ ŰȌȊ ǥȊŬůŰǼȊŰŬ ǷȍȆůŰȕ. ǬŬȆ 

ȉɸȌȍȌȖȉŮ ȊŬ ŮȈɸǿȃȌȏȉŮ, ȕŰȆ ȅŬ ȉŮŰǽȐȌȏȉŮ ŰȌȏ ǬȏȍǿȌȏ űŬȊŮȍȗŰŮȍŬ ůŰȄȊ ǦŬůȆȈŮǿŬ ǵȌȏ, ȕɸȒȎ ȈǽȂŮȆ ȕ ȖȉȊȌȎ:  
 

ǣ ǲǼůȐŬ ŰȌ ȉǽȂŬ ȇŬȆ ȆŮȍȗŰŬŰȌȊ ǷȍȆůŰǽ, ȗ ůȌűǿŬ ȇŬȆ ǭȕȂŮ ŰȌȏ ŪŮȌȖ ȇŬȆ ŭȖȊŬȉȆȎ, ŭǿŭȌȏ ȄȉǿȊ ŮȇŰȏɸȗŰŮȍȌȊ ůȌȖ 

ȉŮŰŬůȐŮǿȊ ŮȊ ŰȄ ŬȊŮůɸǽȍȒ ȄȉǽȍŬ ŰȄȎ ǦŬůȆȈŮǿŬȎ ůȌȏ.  
 

ǫŮȍȌȉ. ũǳǪũǱǳǫǱǶ  
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             2010 Greek Orthodox Archdiocese Clergy-Laity Assembly   
      

To our fellow Greek Orthodox Christians of the Atlanta metropolitan area: 

 

We are excited to inform you that His Eminence Archbishop Demetrios and the Greek Orthodox 

Archdiocese of America, with the blessings of His Eminence Metropolitan Alexios, have again ex-

pressed their love and respect to the Greek Orthodox Christians of the Atlanta metropolitan area.   

Every two years, all of the parishes, clergy, laity and Philoptochos members of our Holy Archdiocese 

come together to review what we have accomplished, chart a new path for the next two years, learn 

new things about our faith and its practice and share unique fellowship. 

 

The 40th Biennial Clergy-Laity Congress will take place July 4-8, 2010 at the Marriott Marquis in 

downtown Atlanta.  We look forward to working closely with our Atlanta area Greek Orthodox com-

munities to plan an extraordinary event where we will share our unique Southern hospitality. 

 

We have created a coordinating committee with representatives from all parishes with whom we have 

been communicating, and we were recently blessed with a visit from Archbishop Demetrios for our 

first planning session.  However, you can be assured that we will gratefully accept the voluntary assis-

tance of any of our Atlanta area parishioners. 

 

We will begin the celebration with a Hierarchical Divine Liturgy at the Cathedral on Sunday followed 

by a wonderful 4th of July Southern celebration at our Hellenic Center. Monday evening will feature a 

unique event at the Georgia Aquarium, the worldôs largest aquarium, including private tours and a 

wonderful dinner celebration in the Oceans Ballroom with wall size windows looking into the whale 

shark and other large tanks.  The Grand Banquet will take place Wednesday night. Throughout the 

week, there will be an exhibition hall and informative seminars and meetings during the day where 

you will be able to see the incredible and hard work undertaken by the clergy, laity and Philoptochos 

of our great Archdiocese.  As a result, we hope that you will save the dates of July 4-8, 2010 on your 

calendar and keep your eyes open for more information about the many educational, cultural and 

spiritual opportunities being planed. Visit our web site for the latest information: http://

www.clergylaity.org. 

 

We will be looking for many volunteers to assist with hospitality and registration, facilitating certain 

special events, baking kouloria and paximadia, and helping out in many different ways in the spirit of 

stewardship.  Please let us know if you can volunteer.  We thank you in advance for your willingness 

to serve the many thousands of Greek Orthodox faithful from throughout the U.S. who will be gather-

ing for this monumental event, and we look forward to working with all of you closely as we host the 

greatest Clergy Laity Congress ever with love and filotemo. 

 

In His service we remain, 

Your Co-Chairmen: Bill Marianes and Nick Moraitakis 
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Cathedral Day Camp 
For Pre-K through 14 years old 
 June 7th ð 11th &  June 14th ð 18th 

Registration Fees:  4 years old - 6th Grade - $140.00 
       Adventure Camp - $155.00 

 

Cathedral Basketball Camp   
(Put on by Top of The Key) 

For Boys & Girls 6 - 14 years old 
9:00 a.m. to 3:00 p.m. June 21st ð 25th 

Registration Fees:  Cathedral Members - $140.00 
       Non-Members - $185.00 

(T-Shirt, Camp Photo and Certificate are included with registration fee) 
 

Cathedral Soccer Camp    
(Put  on by the Atlanta Silverbacks) 

For Boys & Girls 5 ð 14 years old 
8:45 a.m. - 12:00 p.m. June 28th ðJuly  2nd 

Registration Fees:  Cathedral Members - $125.00 
       Non-Members - $140.00 

(T-Shirt and appearance with Atlanta Silverbacks players are included with registration fee) 
 

Metropolis St. Stephenõs Camp 
For Children Entering 6th through 12th Grades 

Positions are still available for the week of August 1st- 7th  

All registration forms and Staff  applications  
are available in the Sunday School office  

and Cathedral office. 


